Studies of transnationalism typically frame it in opposition to the entrapping effects of borders. Yet, for many people, transnationalism is negotiated in contexts marked by forced separation and differential mobility. Drawing on long-term fieldwork among West Bank and Israeli Palestinians, this article explores transnational ties and orientations in relation, not in opposition, to the entrapping effects of borders. Specifically, I examine the two-way traffic in emotions and perceptions that marks family, social and symbolic relationships between West Bank and Israeli Palestinians. I show how entrapping and transnational processes combine to generate a tense interplay between closeness and distance, solidarity and estrangement. The paper calls attention to complex transnational formations among people prone to entrapment such as detained and deported migrants, refugees and minorities divided by rigid borders and it suggests that a focus on emotions and perceptions is critical if we are to understand such formations.
Introduction
Studies of transnationalism typically frame it in opposition to the entrapping effects of borders.
'Narrow' approaches to transnationalism consider the regular movement of people and goods across borders as one of its main features and privilege the experiences and viewpoints of mobile elites and migrants (Ong 1999; Portes, Guarnizo, and Landolt 1999; Portes 2003) . 'Broader' approaches to transnationalism conceptualize transnational formations as inclusive of people that are not involved in regular cross-border movement (Itzigsohn et al. 1999; Levitt and Schiller 2004; Levitt and Jaworsky 2007, 132- 3) but they do not address the question of how border entrapment interacts with transnational processes. Yet, for many people, whether migrants or not, transnationalism is negotiated in contexts marked by forced separation and differential mobility.
The lack of analytic attention to the experiences and viewpoints of people that are prone to border entrapment-among others, detained and deported migrants, refugees, and minorities divided by rigid borders-is problematic for two related reasons. First, it leads to the unwarranted assumption according to which those experiencing entrapment are excluded from transnational processes and are fully defined in their subjectivities and practices by the spatiallegal constraints imposed on them. Second, it prevents the study of transnational formations in stronger connection with issues of power (Glick Schiller 2005; Faist 2013 ), especially regimes of differential mobility and entrapment (Cunningham and Heyman 2004; Shamir 2005; Turner 2007 ; Salazar and Smart 2011; Glick Schiller and Salazar 2013) .
Drawing on long-term fieldwork among West Bank and Israeli Palestinians, 1 two segments of an ethnonational population divided, displaced, and immobilized by borders, this article explores transnational ties and orientations in relation, not in opposition, to the entrapping effects of borders. Specifically, I examine the two-way traffic in emotions and perceptions that marks family, social, and symbolic relationships between West Bank and Israeli Palestinians. I show how entrapping and transnational processes combine to generate a tense interplay between closeness and distance, solidarity and estrangement. By exploring the cumulative effects of transnational and entrapping processes on cross-border ties between West Bank and Israeli
Palestinians, this article aims to contribute to our understanding of how regimes of differential mobility affect transnational formations.
The focus on affective and perceptual experiences of simultaneously entrapped, yet transnational, Palestinians that I develop in this article resonates with the recent attention within the field of transnationalism to emotionality and subjectivity (Levitt and Waters 2002; Carling 2008; Skrbis 2008; Gowricharn 2009; Boccagni 2012) . While emotions and perceptions are not usually a central focus in studies of transnationalism, this recent 'affective turn' helps distinguish and explore the interplay between 'the physical space' that people 'inhabit', 'the social and cultural spaces they interact with', and 'the emotional and affective spaces they strive to negotiate' (Boccagni 2012, 127) . In turn, this analytic distinction helps scholars study the experiences, sensibilities, and challenges of people like Israeli and West Bank Palestinians whose lives are shaped by both transnationalism and entrapment. Rabinowitz's (2001) 
Conceptualizing and contextualizing the transnationalism of entrapped Palestinians
The Palestinian-Israeli context is a compelling context for studying transnationalism in relation rather than in opposition to predicaments of entrapment and immobility. (Kanaaneh and Nusair 2010) . In their introduction to the volume, Kanaaneh and Nusair (2010, 5-6) argue that the physical separation between Palestinians in Israel and those in the West Bank and the Gaza Strip 'has not necessarily produced increased emotional separation', pointing for example to the reactions that January 2009 Israeli attacks on the Gaza Strip produced among Palestinians in Israel; these reactions ranged from the somatization of the attacks through symptoms of physical illness to the participation in mass demonstrations of protest. In a chapter of the same volume, Ghanim (2010) shows how these practices geared towards the re-establishment of ties under conditions of physical separation were not new. She draws on her family's cross-border stories-stories originating from the experience of living in a border village on the Israeli side-to highlight how
Palestinians who remained in the newly formed Israeli state in 1948 attempted to re-connect with their kin and friends on the other side of the Green Line-which was controlled by the Jordanians until 1967-by 'infiltrating, sneaking, smuggling, using specific signs and marks to pass messages to the other side, loud calling, or quiet whispering' (Ghanim 2010, 10) . Those
Palestinians who became refugees in 1948 pursued similar practices, crossing the border into Israel to visit relatives, harvest fields, and attempt to go back to their villages and cities despite the risks of being arrested or killed (Korn 2003) . Israeli Palestinians is still missing. Thus, while 'methodological nationalism' can be transferred from an approach 'entrapped' within state borders to a 'groupist' one that overemphasizes ethnic groups as unit of analysis (Wimmer and Glick Schiller 2003, 598) , in the case of the relationships between Israeli and West Bank Palestinians, there is a significant tension between scholarship that rarely crosses borders and an empirical terrain that is characterized by historical and ongoing cross-border orientations.
Understanding the transnationalism of entrapped Israeli and West Bank Palestinians in its various layers and tensions requires going beyond the tendency to emphasize only one dimension of the relationship between entrapment and transnationalism, for example the rise of a 'global regime of mobility' (Shamir 2005) or, by contrast, the transgression and hybridity of borderlands (Anzaldúa 1987) . It requires recognizing and exploring the complex relationship between transnational formations and degrees of immobility, including blocked mobility and forced immobility (Smart 2003; Golash-Boza 2014) . The next section begins this exploration, focusing on how West Bank and Israeli Palestinians negotiate their family lives, social relations, and symbolic ties within the regime of differential mobility that is imposed on them.
West Bank and Israeli Palestinians between closeness and distance
The restrictive measures on cross-border contact and movement adopted by the Israeli state do On the other hand, despite these routinely voiced claims to group identification with their Israeli Palestinian counterparts and to historical ties with places inside Israel, the West Bank Palestinians I met in Lod remained oriented toward the West Bank, often voicing concern for the suffering of fellow Palestinians under military rule and identifying the West Bank as the moralsymbolic core of the ethnonational collectivity. This attachment of moral meanings to the West Bank operated as an axis of difference in their relationships with Israeli Palestinians-for whom, as I will discuss below, the West Bank held less positive meanings. This is the case of Nisreen, a Palestinian woman in her late thirties who was born in a West Bank refugee camp. When I visited Nisreen in her new apartment in Lod, she voiced her resentment toward Nura, an Israeli Palestinian woman who had lived in her refugee camp for about a decade as a result of marriage with a camp dweller. When I met Nisreen and Nura, they were once again neighbors, this time in Lod after leaving the West Bank with their husbands during the Second Intifada (Uprising, 2000 (Uprising, -2004 . When I asked Nisreen about her neighborly relationships with Nura, she complained about Nura's lack of emotional attachment to the camp community. Specifically, Nisreen felt offended by Nura's unwillingness to share memories and express nostalgia about everyday camp practices such as eating falafel at one of the camp 'restaurants': She lived there for 11 years. She lived like them, ate and breathed like them, too. She participated in their happiness and their sorrow. But she always says that we are lucky that we could move to Lod. But what really bothers me is that she says that she never ate at the camp falafel restaurant, which has been there for twenty years. When I try to tell her that I miss the falafel from there, she just says that the food at the Kanion [the mall, in Hebrew] is very delicious and that she doesn't remember Khaled, the owner of the falafel place inside the camp.
In Nisreen's eyes, Nura's preference for the food at the Lod mall over the falafel from the refugee camp was no matter of individual taste. On the contrary, this choice was imbued with a deeper suggestion of national group membership. Indeed, while like other West Bankers living in Lod, Nisreen herself often emphasized that she had been lucky to be able to move to Lod, she always combined this stance with an equally emphatic comment about the suffering of West Bank Palestinians. Thus, Nura's dismissal of the camp falafel restaurant, a major site of sociability inside the camp, was interpreted by Nisreen as a sign of lack of interest in, and respect for, a community of co-nationals suffering under military rule (see below for Nura's viewpoint). West Bank, Sami told me that he supported his wife's efforts to visit her family and that he attempted to negotiate, on her behalf, the checkpoints between Israel and the West Bank as well as those within the West Bank. He described how he usually engaged the soldiers at the checkpoints telling them that Basima was his sister rather than his wife. He added that he would often tell them that Basima was 'very religious' thus trying to prevent them from speaking with her directly.
10 He also emphasized how, through his conversation with Basima and her West On their part, Israeli Palestinians living in Lod responded to the phone calls that they received from camp dwellers on my behalf by voicing their concern that helping me might cause them problems with the Israeli police. After each phone call, refugee families would explain to me that their relatives and friends 'were afraid' of and 'didn't want to have problems' with the Israeli authorities. While eventually the refugees' phone calls put me in contact with some key informants in Lod, they also revealed how, for many Israeli Palestinians, symbolic association with the West Bank is fraught with anxiety due to its negative connotation as a place of violence and terrorism within the Israeli official and public arenas.
Once I settled in the city, I noticed how the physical absence of Palestinian refugees had 'the effect of a haunting' on Israeli Palestinians living there. When I asked them questions or they initiated conversations about Palestinian refugees who had been displaced from the city in 1948, they noted the refugees' physical absence in a matter-of-fact manner, often shrugging their shoulders and using the expression 'raahu' ('they are gone'). At the same time, Palestinian refugees were symbolically present in the interpretive frameworks that Israeli Palestinians inadvertently or consciously used in their everyday lives. For example, once I joined a Palestinian family living in Lod for a picnic in a nearby park. After parking the two cars we drove in, we walked toward the park carrying various items from foldable chairs to blankets and bags of food. As we were walking, a girl in her teens spontaneously commented 'we are like refugees' and her father half-laughingly and half-nervously replied 'well, we are ready, at least we have water and money with us'. Israeli Palestinians in Lod also purposely used the terms 'refugees' to refer to the local authorities' policy to demolish Arab houses built without licenses, 12 thus evoking the historical events that in 1948 transformed the majority of Palestinians into refugees.
The interplay between distancing orientations, which are produced by border entrapment and connecting orientations, which are driven by a sense of shared group history and destiny also with me over which of us could read names and dates the fastest. However, at our second stop, they were highly tense and, while they wanted me to take a photo of 'the school', they were afraid of stopping the car. Driving slowly in front of 'the school', they explained to me that there was no plausible explanation that they could give to the Israeli authorities about their presence there. If stopped, they would prefer admitting to plan a theft rather than mentioning the destroyed village because they feared that mentioning the meaning and history of the place would frame 
Conclusion
In the first decade of the twenty-first century, a significant and growing number of people negotiate transnational contact, movement, and orientations across layers of differential mobility, including blocked and forced immobility (Salazar and Smart 2011; Glick Schiller and Salazar 2013; Golash-Boza 2014) . Detained and deported migrants, refugees, minorities divided by rigid borders, and inhabitants of walled territories are all people that negotiate transnational ties and Beyond the Israeli-Palestinian context, the findings discussed in this article suggest that understanding transnational formations that emerge across layers of differential mobility requires going beyond the one-dimensional focus on either the rise of an entrapping 'global regime of mobility' (Shamir 2005) or the expansion of transnational borderlands (Anzaldúa 1987) , and requires studying, instead, the cumulative effects of entrapment and transnationalism. They also suggest that an approach attentive to issues of emotionality and perceptions is a particularly fruitful one for grasping how border entrapment combines with-rather than erasestransnational histories and orientations and for exploring the discordant sensibilities and practices produced by such a combination. This approach is especially important for identifying and studying the continued salience of transnational ties in cases where border entrapment is a particularly visible and productive force and cross-border contact and movement are irregularly enacted and routinely repressed.
1 I lived and conducted research in Jerusalem (1998 Jerusalem ( -2000 , the West Bank (spring 2002, summers 2003, 2004, 2005, and eight months in 2007-2008) 
